
suppression. As Jacqueline Van Gent argues, conversion depended on the per-
formance of particular emotional structures that tied love of Christ to the heart
and body. This could invite non-European participation and mobility, as evident
in the late eighteenth-century memoir of Maria Magdalena. The daughter of an
enslaved woman, Magdalena was baptised in India, and subsequently travelled to
Germany and the West Indies, before retiring to Denmark. The same emotional
framework could become a source of friction between Moravians and Inuit com-
munities in Labrador, Canada, reflecting local opposition to evangelism and
European authority. Jon Sensbach re-examines the case of Mary Prince, whose
autobiographical account of her experiences as an enslaved person in Bermuda
and the Caribbean was published in . Representing ‘an exercise in code-
switching’ (p. ), the text deployed strategies of omission and selectivity along-
side appeals to original sin and providentialism, thereby asserting spirituality, pro-
moting abolitionism and celebrating evangelism, while obscuring Moravian
complicity with enslavement.

Concluding the volume, Merry Wiesner-Hanks reflects on the history of emo-
tions, the spatial turn and ‘the inclusion of a wider range of actors’ in research
(p. ). Integrating and developing these areas, this kaleidoscopic volume repre-
sents a confident intervention in scholarship, offering new vantage points from
which to discover the intellectual and cultural contours and trajectories of the
Reformations. It also generates momentum by suggesting new directions in the
global history of Protestantism. While embracing adjustable scales and lenses, it
sees global history as more than an exercise in geographical recalibration. At
once demanding introspection and eschewing provincialism, Protestant empires
reconstructs connected and contested worlds, and in so doing reaffirms the
need to think globally.

PATRICK S. MCGHEEDURHAM UNIVERSITY
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The Dutch Reformation is an exciting field of research that has captured the atten-
tion of scholars from both The Netherlands and abroad. The attraction may be the
perceived uniqueness of the Dutch religious landscape in the early modern era,
but scholars have argued more recently that whereas the Dutch situation was
indeed unique, so was the situation in most European countries. Indeed, the
belief that the Dutch Republic was exceptional stems largely from a Dutch self-
congratulatory view of the tolerant nature of the Reformation in the Low Countries,
a myth that Benjamin Kaplan, for one, has tried to deconstruct. In his Divided by
faith: religious conflict and the practice of toleration in early modern Europe (Cambridge,
MA ) he explains how each European prince tried to deal with the specific reli-
gious constellation of his realms. Kaplan, who holds the chair of Dutch history at
University College London, has made the religious life in the Low Countries,
and more specifically the city of Utrecht, his field of study, but succeeds in
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connecting his research more broadly to Europe in the early modern era. The
volume under review consists of fourteen articles that reflect his work in this
field over the last twenty plus years.

The term ‘practice of toleration’ is a common thread in Kaplan’s work. Moving
away from intellectual history to analyse toleration in the early modern period
(often focusing on the Enlightenment) Kaplan was inspired by social history to
study the day-to-day arrangements of religious toleration. It has led him to study
not so much the writings of philosophes but such issues as inter-confessional mar-
riages, schuilkerken (hidden churches) and Auslauf (travelling to visit churches).
The overarching theme of his work is that toleration was multifaceted and
pragmatic.

In this way, Kaplan both builds on but also criticises two models that have char-
acterised the historiography of the Dutch Reformation. The first one is Simon
Groenveld’s model of pillarisation, a sociological term to describe the fragmenta-
tion of early twentieth-century Dutch society into Protestant, Catholic, Socialist and
Liberal spheres, each with their own political parties, schools and newspapers.
Groenveld argued that a similar situation existed for confessional groups in the
Low Countries between about  and . Kaplan’s research partly substanti-
ates Groenveld’s model, such as in his article on inter-confessional marriage, which
he finds was rather rare in the early eighteenth century. At the same time he sug-
gests that in other areas such a rigid model of separation between confessions does
not do justice to the practical associations of people of different beliefs.

This connects to the second model, Willem Frijhoff’s notion of omgangsoecumene.
The term denotes a practice in which people, whatever their beliefs and dogmatic
convictions, interact in multiple ways in their daily and social lives. Although
Kaplan criticises the term (because oecumene is a specific theological term to
describe a move towards unity, rather than mutual toleration), in many ways his
work substantiates Frijhoff’s idea. People of different confessions may not have
intermarried but they still lived in the same neighbourhoods, attended the same
feasts and conducted mutual business.

The articles cover a variety of themes that all gravitate around the practice of tol-
eration. In the first articles of the volume Kaplan focuses on Calvinism and
Libertinism, the subject of his PhD research in the s. In his view, Libertines
do not form a coherent ideological group but share the view that the strict confes-
sionalisation of Calvinists should be opposed. There are also articles on Dutch
Catholicism, which has increasingly received attention from historians in recent
years. Much of Kaplan’s work is drawn to exploring liminality and borders, and
quite a number of articles focus on the meeting of social worlds or the border
space between them. This could be a very physical space, such as in his work on
the borderlands of Vaals, or the schuilkerken, town houses with a discrete exterior
that hide Catholic churches. It could also be conceptual space, such as the
border between private and public spheres, which is studied in his article on
embassy chapels. A remarkable case study is on Muslims in the Low Countries.
As Kaplan shows, very few Muslims ever visited the Dutch Republic, but their pres-
ence in plays and paintings was rather a reflection of the Dutch self-image as tol-
erant and cosmopolitan. Self-perception is also the main theme of chapter viii
on ‘Dutch religious tolerance: celebration and revision’. Although the vast
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majority of articles in this volume are case studies, which somewhat limits the
appeal of this volume, this article takes on a bird’s-eye perspective and tries to
understand current views of The Netherlands as a tolerant society in the light of
the historical trajectory and projections of the past.

In most of his work Kaplan shies away from making bold statements or confirm-
ing monolithic views such as Groenveld’s pillarisation model. Whereas his conclu-
sions are on the one hand very clear and focused, he prefers to stick to
‘description’ and exploration rather than constructing any new models. Taken
together, the articles in this volume are a must-read overview of studies of toler-
ation in the Dutch Republic, but because of its programmatic nature andmethodo-
logical innovation also a must-read for scholars of early modern religion more
broadly. All the articles are crisp, well-written and focused, and are relevant as
interdisciplinary case studies and as part of an overall argument on the nature
of the Dutch Reformation.

This volume is testimony to Kaplan’s fruitful and focused line of research as well
as the vivacity of research on Dutch religious life and its entanglements with
European history. At the same time it is the very complex and multifaceted
nature of religion in the Low Countries that may have prevented historians so
far from producing a much needed up-to-date general overview of the Dutch
Reformation for a wider readership.

DAVID ONNEKINKUNIVERSITEIT UTRECHT
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Before too long, any student of Nonconformist history will need to grapple with
historical theology in order to understand the gulfs separating the multivariate fac-
tions which render particular interest to the study of Dissent.

This highly significant book is a sequel to the authors’ previous work on the life
of Jacobus Arminius and has been drawn up in three main sections to lead the
reader through developments and changes to Arminius’ theories from his death
through more modern times. Each section discusses an important period in the
life of so-called Arminianism, first the development of anti-Calvinism in Europe,
in particular the Netherlands and England, second the Evangelical Arminianism
of the Wesleys and third the lesser-known developments in the nineteenth
century, frequently, but not entirely, the work of American Methodist theologians.
The authors’ intention is to place Arminian theology in a historical context, rather
than write a history of theologians and their relationships, which is to be found in
much greater detail within more conventional ecclesiastical histories. There is
little, say, of the discord between the Wesleys and Whitefield, or the secessions
from mainstream Methodism in both the UK and the US during the nineteenth
century. Further, the book is written with a readership of all persuasions in mind
and so consciously avoids polemic and party interpretations. Above all, it is
intended as an introduction, using in the main the published works of Arminian
theologians as sources, rather than delving too deeply into manuscripts and
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