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[1] The semi-official Türk Kültürünü Araştırma Enstitüsü in Ankara has published a long series of books on this and related themes.
[2] See e.g. Cemşid Bender's books and articles, especially Bender 1992b.
[3] E.g., Dersimi 1952; Fırat 1970 [1946]; Kocadağ 1987; Pamukçu 1992; Selcan 1994, all making contradictory claims concerning the 'original' ethnic identity of Kurdish Alevis..
[4] See Dersimi 1952:61-2. Tankut, though usually well-informed, calls the Koçgiri Zaza-speakers, perhaps because of this relationship with western Dersim (1994a:415). Sykes remarks that their language is "seemingly a dialect of Kurdish, but hardly comprehensible to Zazas or Baba Kurds, or Diarbekir Kermanjis" (1908:479).
[5] The Kureyşan, perhaps the most important seyyid lineage of the Dersim Alevi, have their largest concentration in Mazgirt and Nazımiye, but there are also sections of them in Kiğı, Hınıs and Varto, Pülümür, and Sivas (Jandarma Umum Kumandanlığı, n.d.:33).
[6] The Baliyan tribe of southwestern Malatya considered Hüseyin Doğan Dede (d. 1983), a seyyid of the Aguçan lineage, as their mürşid-i kamil but also had dedes of local lineages such as the Kalender (Şahhüseyinoğlu 1991: 83-8). The Aguçan are one of the minor Dersim ocaks, identified there as the descendants of an eponymous khalifa of Hacı Bektaş.
[7] "The Geographical Centre of [the Alevi] religion is in the town of Kirind, Kermanshah province, Persia. Four of Ali's male descendants now reside in Kirind. They are by name, Seyyid Berake, Seyyid Rustem, Seyyid Essed Ullah, Seyyid Farraj Ullah. (...) These men send representatives throughout Asia Minor and northern Syria for preaching and for the moral training of their followers" (Trowbridge 1909: 342-3). Sayyid Baraka (d.1863) and his grandson and successor Sayyid Rustam (still alive in 1920) had established themselves as the chief religious authorities of the Guran Ahl-i Haqq, and commanded great respect among other Ahl-i Haqq communities in Iran (see my "Satan's psalmists").
[8] See however Trowbridge 1909 (on Antep), Chater 1928 (on a village between Elazığ and Malatya), and Şahhüseyinoğlu 1991 (on a tribe living between Malatya and Elbistan).
[9] For a description of perhaps the major pilgrimage of Dersim, to the mountain sanctuary of Düzgün Baba, see Ferber & Grässlin 1988: 145-156.
[10] Recent publications referring to these taboos and forms of 'nature worship' are Bumke 1979; Feber & Grässlin 1988: 138-41; Özkan 1992: 259-74; Düzgün 1988; Düzgün et al. 1992; Dedekurban 1994.
[11] Andranig 1900: 167-70. I wish to thank Professor Jos Weitenberg of Leiden University for translating these passages for me. One of Andranig's interlocutors, a seyyid, told him that humans return after their deaths as mammals, then as snakes, birds, insects, butterflies, mosquitoes and finally as flies. Another claimed to still remember a previous existence as a donkey. He had been reborn human again because a previous human existence had ended unnaturally, in the war, and had therefore not been properly completed.
[12] Sykes (1908: 479) wrote of the Kureyşan, Balaban and Şadilli that they were "Shias or Pantheists" and noted of the Koçgiri, "In religion I take them to be advanced Pantheists, who recognize nature as a female principal and God as male. This opinion I give with every reservation as the result of interpreted conversations with well-to-do elders."
[13] Riggs, one of the best informed missionary writers, emphasizes the worship of sun and fire and only later mentions the ayin-i cem (1911).
[14] Kemali 1992[1932]: 152. This corresponds with Öztürk's observation that "[s]abahları güneş doğarken karşısına geçilip dua edilir ve salavat getirilir. Ya yerde secde edilerek yer öpülür veya her kes elini ağzına götürerek niyaz eder" (1972: 100). This sun worship had been explained to Ali Kemali by the legend that Ali after his death had risen to heaven and changed into the sun. Öztürk on the other hand claims that the sun is associated with Muhammad and the moon with Ali.
[15] These Şemsi are mentioned by the 17th-century Polish Armenian traveller, Simeon (ed. Andreasyan 1964: 100), by Carsten Niebuhr, who also met them at Mardin (1780: 376-8), and by the Italian missionary Campanile (1818: 194-200). An old Şemsi place of worship near the city of Diyarbakir was only recently destroyed when the Mardin road was widened. Niebuhr remarked that many Şemsi converted to Jacobite Christianity; others may have merged with the Yezidi or with the Alevi. A major tribe among the Yezidi of Armenia is presently named Şemsiki, but nothing is known of their relation to these earlier Şemsi.
[16] Dersimi 1952: 96-8. The cult of the 'saint of Kiştim' is also decribed by Asatrian & Gevorgian 1988: 588. Another 'snake' pilgrimage centre, Bone Ocak in the district of Hozat, is briefly described in Kaya 1995: 97. On the snake cult among the old Armenians, see Abeghian 1899:74-6.
[17] Tankut claimed they wrote in Zaza (1994b:298). His editor, Mehmet Bayrak, corrects him and states that Alişêr's poems were in Kurmanci; he also claimed that Turkish had never been the only language used in ritual. Informants from Dersim give contradictory accounts regarding the use of Zaza and/or Kurmanci in the ritual of the cem. Very few prayers and nefes in these languages have been published, however (Düzgün et al. 1992).
[18] The list of other pilgrimages given by Molyneux-Seel — Hasan(?) at Sivas, Ali at Kufa (sic!), Musa [Kazim] at Baghdad and Husayn and Abbas at Kerbela — gives the impression of having been mentioned by the author's informants to satisfy his curiosity only. The number of Dersimi actually visiting them must be minimal (although a few Dersimi later did claim to have visited Kerbela and to have been imparted important esoteric knowledge there). This makes one wonder how popular the pilgrimage to Hacı Bektaş ever was.
[19] Idris gave his account in a report to the sultan published by Sevgen (1968) and in his Sal£mn¯ame; this account was incorporated by Ebü'l-Fazl in his Zayl-i Hasht Bihisht (which probably was the source for von Hammer's account in GOR II, 432-4), by Sa`deddin in his Tacü'l-tevarih= and by Hüseyin [Bosnevi] in Bedayi`ü'l-vaqayi`.
[20] "Seine Behauptung war, dass es im paradies kein unterworfensein unter das gesetz (takl£f) gebe. Wir sagen aber, dass wir im paradiese sind, und daher kann es für uns kein takl£f geben. Diese fünf gebete gehören zu unserm takl£f (va in panç namaz bar ma taklif ast), sie brauchen also nicht verrichtet zu werden..." (Ritter 1954: 45).
[21] Babinger 1921: 103-4. Akhlat was at most times in Bitlis' sphere of influence. It was, of course, also an important Selçuk settlement, but Sharaf Khan, who mentions  Hüseyin of Akhlat with great respect ("the most prominent among the `ulama of his age in both the exoteric and the esoteric sciences"), appears to imply that he was a fellow Kurd (Bidlisi 1860: 351). In the 16th century, the most conspicuously heterodox Kurdish tribe mentioned in the Sharafname, the Pazuki, also were based around Akhlat.
[22] Beldiceanu-Steinherr 1991.  This finding is based on a painstaking combing of the available tax registers and other documents for Amasya; Beldiceanu-Steinherr's research did not cover the other provinces where Bektaşlu communities are mentioned.
[23] Türkay 1979: 239. Unfortunately Türkay gives no indication of the dates and type of documents in which he found the references to these tribes. It is not so surprising that there were Kurds among the early Bektaşis, for the Vilayetname also relates that Hacı Bektaş first visited Kurdistan before moving further west to central Anatolia.
[24] Examples are mentioned in van Bruinessen 1989.
[25] Altan Gokalp has suggested that the terms Türkman and Yörük as used in these documents were not ethnic-linguistic labels but referred to different statuses for purposes of taxation; he believes that neither Yörük nor Türkman were necessarily turcophone (personal communication; cf. Gokalp 1989: 530-2).
[26] With the exception of the Balaban who, as said, are listed as Yörük in Türkay's work, although other sources call them Kurds too.
[27] Jaba 1860: 6n-7n. As some of the most important tribes of the Dujik Kurds the Balaban, Kureyşan and Gülabi are mentioned. Cf. Blau's observations on the Dujik Kurds (Blau 1862).
[28] Jalaluddin is a historical person, and his adventures in eastern Anatolia are documented. After his death his troops, mostly Kipchak Turks, entered the service of the Selçuk ruler Kay-Kubad, who granted them the eastern marches of his empire, Erzincan, Amasya and Larande-Niğde, as a fiefdom (iqta`) (Cahen 1968: 245-6).
[29] Jandarma Umum Kumandanlığı n.d.: 32, 38. The association of the Dujik Baba with Jalaluddin Khwarizmshah is also noticed by Tankut (1994a[1937]: 442-3), who appears to consider the Bahtiyar tribe as descendants of Jalaluddin's companions. Yolga, a former kaimakam of Nazımiye, goes even further and makes most of the tribes of eastern Dersim the descendants of Jalaluddin's armies (1994: 83-4).
[30] Edip Yavuz, a former kaimakam of Pülümür and vali of Tunceli, who attempts to prove the Turkishness of all Dersim tribes, also mentions the belief that Jalaluddin Khwarizmshah is buried on the Dujik Baba (1968: 368), but he does not relate this to any tribe's claims of descent — perhaps because of his wish to prove the Dersimis to be Oghuz Turks.
[31] See Kemali 1992[1932]: 125-43; Dersimi 1952: 120-68; Komal 1975; Kieser 1993).
[32] Dr. Şıvan led the left-wing branch of the Kurdistan Democratic Party of Turkey and began preparing for a prolonged guerrilla struggle as early as 1969, from a base in Iraqi Kurdistan. He was killed there in 1971. One of the major movements of the 1970s, DDKD, acknowledged him as its ideological leader.
[33] Özgürlük Yolu leader Kemal Burkay is a Dersimi, as are many of his associates; among the founders of the PKK we find the Dersimis Mazlum Doğan and M. Hayri Durmuş, who both were killed in Diyarbakır prison in 1982.
[34] This was not an entirely new idea. Some Turkish authors, such as Sevgen (1950), had earlier presented the Zaza speakers as a distinct ethnic group different from the Kurds. The first attempt to construct a history of the Zazas as unrelated to the Kurds and to recuperate the 1925 and 1937-38 uprisings as 'the two great Zaza rebellions' was made in a series of articles by the first ideologist of the 'Zazaist' movement, Ebubekir Pamukçu, in the Zaza journal Piya in 1989-90, and later in a book published in Turkey (Pamukçu 1992).
[35] The emergence of this doubly separatist (from the Kurdish as well as the Turkish nations) Zaza particularism is discussed in greater detail in Bruinessen 1994b.
[36] See Malmîsanij 1992 and Selcan 1994 for two such analyses, reaching opposite conclusions that supporting the Kurdish resp. 'Zazaist' position of their authors (who both are Zaza speakers).
[37] In Kurdish, the term 'Kurmanc' frequently refers to peasants as opposed to nomads, who are then called 'Kurd'. This could also be the primary meaning of Zaza 'Kırmanc'. However, as early as the 17th century the Kurdish poet Ahmed-i Khani used the names 'Kurd' and 'Kurmanc' interchangeably to refer to the collectivity of the Kurds.
[38] A difficulty with this explanation is that most Zaza speakers do not even know the name of Dımıli. Sevgen (1950) distinguishes three groups of Zaza speakers, in Dersim, around the Murad river and around Siverek, and claims that only the third group is also named Dımıli or Dımbıli. This suggests an alternative derivation of the name, from that of the well-known Dumbıli, a Yezidi tribe known to have lived in the same region in the 16th century before most of its members migrated eastward.
[39] Cengiz 1991:2; the comments between brackets are by the present author. Note that in the course of his argument the author narows down the referent of the term Zaza to the Sunni Zaza speakers, but that his 'Kırmanc-Alevi' include now the Koçgiri, who are not Zaza speakers
[40] In 1989 the PKK, realising the grip Islam still exerts on the mass of Kurdish villagers, radically revised its attitude towards religion, from rejection to accommodation and lipservice. The new position is authoritatively expounded in Abdullah Öcalan's Din sorununa devrimci yaklaşım (Istanbul: Melsa, 1991).
[41] The first issue of Zülfikar appeared in Germany in June 1994. Half a year later publication was continued in Istanbul, under the name of Çağdaş Zülfikar.
[42] The English translation of the phrase Aslını inkar eden haramzadedir, 'Who denies his origin is a bastard', fails to convey the strong emotive power of the Turkish original.
[43] Detailed analysis of these military operations and village evacuations of autumn 1984 in: Netherlands Kurdistan Society 1995
 
	


