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Methodological questions

Your action at the Christ the Saviour
Cathedral evoked a wide range of
reactions from inside and outside Rus-
sia. At the same time various interpre-
tive models have been proposed by
stakeholders, from you yourself, to
journalists, the Patriarch and Putin.
You have become almost saints in the
tradition of yurodstvo [holy foolish-
ness], but you have also become ene-
mies who hate and insult Orthodox
shrines and believers, as well as [being
seen as] those financed by the Kremlin.
Relationships within the group Pussy
Riot and with [your] lawyers have also
been subject to differing interpreta-
tions. Hence we have a methodologi-
cal question: Do you think an adequate

MeToponornyeckune BOnpochbl

Bawa akuusi 8 XXC ebi3eana o2pom-
HbIU cniekmp peakyuli 8 Poccu u 8He
ee npedenos. B moxe spems, pasnuy-
Hble UHMeprpemamusHbie Modenu
Obiu  NpedioXeHbl 3auHMepecosaH-
HbIMU CMOpPOHaMu om eac camux 00
XypHanucmos, nampuapxa u lNymuHa;
Bbi cmanu noymu cesmsiMu 8 mpadu-
yuu topodcmea, HO 8bl makxe cmarnu
8pazaMu, HeHasulsWuUMU U OCKOp-
buswumu npasocnasHble  C8AMbIHU
U eepyrowux, a makxe memu, Ko20
¢uHaHcupyem Kpemnab. OmHoweHus
8Hympu epynnbl Pussy Riot u ¢ adeo-
Kamamu moxe 8bI3bl8asnu PasfiuvyHbie
uHmepnpemayuu. Omcroda y Hac
memodorioau4yeckuli eornpoc: Kak bl
dymaeme, 803MOXHO /U adeKeamHoe
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understanding of ‘the other’ is possible
— in this instance, of you as a group
and of each one of you as an individ-
ual, and if ‘yes’, then how should we
seek this understanding, given so many
divergences in the interpretations?

Yes, of course it is possible. To seek
understanding one should rely on facts
and on knowledge of the exact context
of the events in question. Of course,
here you need to know a lot of true
information in order to sort out what
happened, and not blindly believe
everything you read in the media or
what is said by outsiders who were
not directly involved in these events. |
think some answers will appear after
a while; ‘time will put everything in its
place’, as the saying goes. And those
who have decided to investigate the
events in our story can contact the par-
ticipants in events personally, and get
first-hand information.

The interpretive range included, on
the one hand, a perception through-
out the world, even by Western lib-
erals, of the Pussy Riot performance
at the Christ the Saviour Cathedral as
anti-religious, or even blasphemous.
An entirely opposite view was, on the
other hand, offered by the Orthodox.
How did the association of your per-
formance with the tradition of yurod-
stvo [holy foolishness] emerge? Did the
members of Pussy Riot play any role
in connecting the performance with
yurodstvo? And arising from this: what
connection do you see between Pussy
Riot and the tradition of yurodstvo?

Honestly, when we were discussing this
action, and when we were preparing
this action, no one spoke out about the
tradition of yurodstvo. No one talked
about it at all and no one discussed
it, everyone thought and discussed
the action solely in terms of politically
artistic context. We departed from the
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rMoHUMaHue 0pya2020, 8 OaHHOM CIly-
yae 8ac Kak epynrbl U Kaxx0020 u3 eac,
Kak fuyHocmu, u ecnu «da», mo, Kak
cnedyem uckame 3mMo MOHUMaHue, rnpu
moM, Ymo maK MHO20 pacxoxO0eHuli 8
UHmMepnpemauyusix?

[a, koHe4yHO, BO3MOXHO. [loHuMmaHue
ncKaTb HY)XXHO ONMpasicb Ha akTbl U Ha
3HaHMEe TOYHOrO KOHTEKCTa Mpomcxons-
Wwmx cobbiTnin. KoHeYHo, 30ecb HYXHO
3HaTb MHOrO MpaBAMBONM MHGOpPMaLuU,
yTObbI pasobparbCcs B CNyYMBLUEMCS, U
Crneno He BEpPUTb BCEMY, YTO MULIYT B
CMW vnun roBopAT NOAM CO CTOPOHbI,
KoTopble He Obln  HenocpeacTBeH-
HbIMW Y4aCTHUKaMu OaHHbIX COObLITUNA.
A gymato, Kakue-To OTBETbl MOSIBUTCSA
CMyCTA Kakoe-TO BpeMms, Kak [oBO-
puUTCS, BpEMS pacCTaBuT BCE MO CBOUM
mecTam. A Te, KTO peLumnn nccregosarb
CcOObITVSA B HALLEN UCTOPUM, MOXET CBSI-
3aTbCs JIMYHO C yYaCTHMKaMU COObITUI
1 y3HaTb HOPMaLMIO U3 NEPBbIX YCT.

B uHmepripemamueHbIl criekmp 8xo-
Ouro ¢ 00HOU CMOPOHbI BoCrpUSMUE
ebicmynneHusi Pussy Riot ¢ XXC eo
eceM Mupe, Oaxe 3anadHbiMu nube-
panamu, Kak aHmupenuauo3Ho20, unu
daxxe KowyHcmeeHHo20. CosepueHHO
rpPOMUBOMNOIOXKHbIU 83271510 bbin npeod-
JI0XKeH rpasocnasHbiMu. Kak 803HUKIa
accoyuayusi eaweao 8bICMYyr/eHUsl C
mpaduyuel ropodcmea? Kakosa porib
yrneHoe Pussy Riot e amol accouu-
auyuu ebicmyrnjieHuss ¢ poocmeom?
U omcroda: Kakyro cesi3b 8bl sudume
mexdy Pussy Riot ¢ mpaduuyuel 1opoo-
cmea?

YecTHO roBopsi, korga Mbl obcyxganu
3Ty aKLUMI0, M KOrda roToBUY 3Ty akLuIo,
0 Tpaauumm poacTBa HUKTO He BbicKa-
3biBanca. Hukto o6 atom BooOLLE He
FOBOPWMIT U HUKTO 3TO He obcykaan, Bce
aymanu n obcyxaanu akumio TOMNbKO C
TOYKM 3PEHUS MONUTUYECKOTO XY4OXKECT-
BEHHOrO KOHTeKcTa. Mbl oTTankuBanch
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tradition of Actionism and from the
artist’s work with media.

The idea to link [to] the tradi-
tion of yurodstvo, as | understand it,
appeared later, during the trial, and
the idea did not come from us at all.
But | find it interesting that such a
reaction emerged amongst the Ortho-
dox. | do not know who first began to
associate our performance with the
tradition of yurodstvo, | have no infor-
mation about this, and | think that it is
not important, perhaps, this idea was
just hanging in the air.

The concept of Pussy Riot is anonymity.
Your political protest was at the same
time a search for dialogue, for exam-
ple, with the ROC. You have repeatedly
stated that you wanted a dialogue,
while still wearing balaclavas, prior to
your imprisonment, that is, before you
‘acquired’ faces and names. Paradoxi-
cally, the personalities hiding behind
your balaclavas have proved to be too
strong. Was there not an inner contra-
diction between your image of ano-
nymity and the search for dialogue
from the outset? Does this not confirm
that dialogue is, by definition, some-
thing between specific people? And
then, have you not become hostages
of your own image?

The idea of anonymity is an artistic
idea, it is part of the group’s image.

Real people are real people. | think
the author (in our case, a collective
author) and his personality should not
completely coincide with his work.
There is no point projecting all the
qualities of an artistic creation onto
the identities of its authors, otherwise
this analysis will lack evaluation of the
artwork itself.

Therefore the work differs from the
personal characteristics of the author,
otherwise we basically wouldn’t have
had to create anything, or think any-
thing up, but would have straight away
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OT TPaguuMu akumMoHusMa U paboTbl
XyOOXKHMKa C Meaua.

Npesa cBasaTb Tpaavumio OpoacTea,
Kak si MOHsina, nosiBuiacb Mo3Xe, BO
BPEMS1 YrofioBHOIO Mnpolecca v Lwna ata
naesi COBCEM He OT Hac. Ho MHe uHTe-
PECHO, YTO y NPaBOCaBHbIX NMOsIBUNACh
Takas peakumsi. KTo nepbIM Hayarn cBsi-
3biBaTb Halle BbLICTYMIEHNe ¢ Tpaaw-
Lyeit IopoacTBa S He 3Hato, Y MEHs! HeT
nHcpopmMaumm o6 3TOM, U MHE KaxeTcst
39TO He BaXHO, BO3MOXHO, 3Ta uaes
MPOCTO BMCENa B BO3OYXE.

KoHuenm Pussy Riot - amo aHOHUM-
Hocmb. Baw nonumuydeckuti npomecm
OblsT 8 MOXe epeMsi NMoUCKoM Ouarioeaa,
Harpumep, ¢ PrIL. O mom, ymo ebi
xomume OQuasioza 8bl HEOOHOKPamHO
3asensnu, ewe 6 banaknasax, 00
eawe20 3aK/OYeHUs], m.e. rnpexoe Yyem
8bl «obpenu» nuua u umeHa. NMapadok-
carnbHO, JIUYHOCMU, CKpblearouuecsi 3a
sawumu banaknasamu okasanuch Crull-
KOM cusbHbIMU. He 6b110 1iu UsHaYarnbHoO
BHYMPEHHE20 MPOMUBOPEYUsT  MEXOy
sawuM UMUOXeM aHOHUMHOCMU U Mou-
ckamu Quarnoeza? He nodmeepxxdaemcsi
nu smum, Yymo duasioz no ornpederne-
HUIO ecmb HEeYmMo Mex0y KOHKPEeMmHbIMU
modbemu? M moeda, He cmanu nu 8bl
3anoxHuUKkamu cobcmeeHHo20 umuoxa?

ioest aHOHUMHOCTU - 3TO XY[OXECTBEH-
Has naes, aTo YacTb obpasa rpynnbi.

PeanbHble noan - 3T0 pearnbHble NIAK.
MHe kaxeTcs, aBTop (B Hallem crny4vae
KONMEKTUBHBIA aBTOP), U €ro NIMYHOCTb
He [OOMKeH NOMHOCTbLI CoBMaaaTh C ero
npousBegeHneMm. He crtout npoeumpo-
BaTb BCE KayecTBa Mpou3BedeHUsl Ha
NIMYHOCTM €ro aBTOpPOB, MHAYe B 3TOM
aHanu3se He OyaeT OLEHKM caMoro Xyao-
)KECTBEHHOro npowv3seneHns. Moatomy
npou3BeAeHNE OTNINYAETCS OT JINYHbIX
ocobeHHOCTElN aBTopa, MHade Obl Mbl
BOOOLLE MOrMM HUYEro He co3daBaTb,
W HUYEro He npuayMbiBaTb, a cpasy
Hayanu cBA3bIBaTLCS, Hanpumep, C
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started to connect with, for example,
the same Gundyaev, and to try to
explain something to him, and that
would have looked ridiculous. Espe-
cially since explaining something to
people like that makes almost no sense,
theirs is a completely different world, in
the case of Gundyaev — a mafia world,
even. We had symbolic, rather than
direct, dialogue in mind here.

The new protest art, particularly Pussy
Riot and the group Voina [War], force
us to radically revise the definition of
art (not just the punk performances of
Pussy Riot, but also, for example, their
actions ‘Fuck for the Bear Cub Heir’
[group sex by Voina held in Moscow
Zoological Museum as a protest against
Putin making Medvedev - Russian
‘medved’ means ‘bear’ — president in
2008, and ‘How to Snatch a Chicken’ [a
performance by Voina in St. Petersburg
on 20-06-2010: a woman stole a chicken
from a supermarket by stuffing it into
her vagina]). When comparing these
actions to your public statements and
your letters from prison, or with the
poems by Maria Alekhina, a difference
of both form and depth (content) is evi-
dent, and hence, undoubtedly, of the
potential viewer or reader. How do you
assess the philosophical and poetic con-
tent of your other discourses in relation
to the form and content of your per-
formances as Pussy Riot, and to actions
similar to those mentioned above?

I think, again, it is worth distinguishing
the biographical lives of real people
from fictional artistic images. Images
are invented specially to remove
the superfluous and to enhance the
desired elements in an artistic work,
and they are created to convey only
certain ideas, and not all ideas at
once. Therefore, face and biography
were fully [cast aside] in the PR image,
leaving only the ideas of feminism,
anti-authoritarianism and left-wing
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Tem xe [yHOSEeBbIM, U MbITaTbCH YTO-
TO eMy OObACHWUTb, M 3TO BbIMAAENO
661 Hereno. Tem 6onee, 4TO OOBACHATH
YTO-TO NOJOGHBIM MOAAM MPaKTUYECKN
He UMeeT CMbICNa, Y HMX COBCEM ApY-
ron mup, B cnyyae c ['yHOs€eBbIM - elle
MadgunosHbin. Ckopee, Mbl 30eCb UMenm
B BuOy AOwanor CMMBOMMYECKUN, a He
NPAMOMN.

Hoeoe npomecmHoe uckyccmeo, 8
yacmHocmu Pussy Riot u epynna
«BoUliHa», 3acmaensm  KOPEHHbIM
obpasom rnepecmompems onpederie-
HUe MOHSIMUST «UCKYCCmMeE0» (He MosibKO
naHk ebicmyrnneHuss Pussy Riof, Ho,
Hanpumep, akuuu «E6ucb 3a Hacneo-
Huka MedeexoHka» u «Kak crnu3oums
Kypuuy»). lNpu cpasHeHUU amux akyut
¢ eawumu nybnu4yHbIMU 3asereHu-
AMU U UCbMaMu U3 3aK/IYeHUs, unu
cmuxamu Mapuu AnexuHol, o4yesuOHa
pasHuya Kak ¢opmbl, mak u arybuHbl
(codepxaHusi), u omctoda, HecoMm-
HEeHHO, U MOMeHyuarbHO20 3pumeris
unu yumamerns. Kak ebl oyeHusaeme
¢urnocoghckoe U unuU NoamMuyYeckoe
HarmosiIHeHue sawux Opyaux OUCKypco8
10 OMHOWEHUK K hopMme u codepxa-
HUIO 8awiux ebicmyrieHull kak Pussy
Riot u akyuti, NoOObHbIM Ha38aHHbIM
eblwe?

MHe kaxeTca oOnsATb-Takm  CTOUT
oTnu4atb  Guorpaduyeckme  XKu3HK
peanbHbIX MOAEA W BbIMbILMEHHbIE
XyOOXECTBEHHble 06pasbl. O6pasbl
npuayMaHbl  crneuuanbHO, 4YTO Obl
ybpaTtb N1LIHEE U YCUNUTb Xenaemble
3neMeHTbl NPOU3BEAEHMS, U OHY CO3aa-
oTCH, 4TOObI JOHECTU TONMbKO onpeae-
NeHHble VMaew, a He Bce uaen cpaay.
MosTtomy B 06pase [P Obinn MNomHo-
CTbto [0CcTaBneHbl] Nuua n duorpadcun,
OCTaBIeHbl TONbKO naen hemMmHnu3ama,
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ideas. Although the criminal proceed-
ings revealed the faces of three per-
sons involved, their biographies do
not in any way influence the original
conception of the group’s image. How
all this is perceived now in aggregate
is, however, another matter.

With regard to the revision of art,
art always tries to revise itself, it is
practically obligatory for any artist to
do so. How successfully this is done is
a question for each particular case.
Apart from PR and the group Voina
[War], there are many other artists
who are also radically changing the
classical view of art, for example those
same The Yes Men.

The tendency to change the view of
art and to reconsider its role already
emerged a long time ago, officially in
the mid-nineteenth century, with the
rise of photography. Thus, it turns out
that all the artists engaged with this
issue now are, in effect, merely continu-
ing the tradition of twentieth century
art, in other words, the idea of a new
protest art is in itself not new at all.

Punk protest is subject to what M.
Bakhtin called ‘lowering’. Do you not
think that in order to engage in dia-
logue (see above) it would be more
effective to ‘elevate’ one’s interlocu-
tor to a higher level?

| do not agree with the interpretation
of such art as lowering or reduction.
Every appearance of a new approach
to understanding the role of art is
always seen as lowering, even as vul-
garisation. But time shows that in
the end it was the most appropriate
response to the processes that were
happening in society then. So | think
it is not necessary to elevate anyone
anywhere, you just need to continue
to seek the most appropriate forms of
artistic reactions to current life in soci-
ety. Furthermore, a work of art is not
a dialogue in the classic sense, where
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aHTWMaBTOPUTAPHOCTb WU JieBble ugewu.
To 4YTO YronoBHbIN APOLLECC pPacCKpbIn
nvua Tpoux yyacTHuy, nx éuorpadumn
HMKaAK He BIMSET Ha W3HavanbHY
3agymky obpasa rpynnbel. Kak Tenepb
BCE 3TO BOCMPUHMMAETCH BMeCTe, 3TO
y>Xe Apyron Bonpoc.

Uto kacaeTcsa nepecmoTpa WCKyC-
CTBa, UCKYCCTBO BCerga nbitaetcsa cebs
nepecMOoTpeTb, 3TO MPaKTUYeCcKn 0653aH
aenartb nobon XyaoxHuk. Kak ycnewHo
3TO ygaeTcsa caenaTb, 9TO BOMPOC Kax-
poro cny4yasa. lNMomumo TP u rpynnbl
«BoriHa» ecTb MHOro Apyrux Xygox-
HWKOB, KOTOpble TakkKe paguKanbHO
MEHSIHOT KITacCU4eCKU B3rNs4 Ha UCKYC-
CTBO, Hanpumep, Te xe “The Yes Men”.

YcTaHoBKa MEHSATb B3NS4 Ha WCKYC-
CTBO M nepecmarpvBatb €ro pofb Mos-
BMNacb yXe [aBHO, OduUManbHO C
cepeauHbl 19 Beka, ¢ nosiBneHmem ¢otor-
padun. Takum o06pasom, NonyvaeTcs 4To
cenyac Bce XyOOXHUKM, 3aTparveatoLume
3Ty npobnemy, o CyT! BCEro MuLlb Npo-
porkatoT Tpaguumm mnckycctea 20 Beka,
TO €CTb uest HOBOTO MPOTECTHOIO UCKYC-
cTBa cama o cebe yxxe 4aBHO He HOBa.

lNaHk-npomecm nodnadaem n1od mo,
ymo M. baxmuH Ha3bl8as « CHUXEeHUEM».
He c4umaeme nu ebi, ymo 0151 moeo,
4Ymobbl ecmyrnumse 8 duasioa (CM. 8biuie)
agbgpekmusHee cobecedHUKa «MOOHU-
Mamb» Ha 6oree 8bICOKUl ypPO8EHb?

4 He cornacHa ¢ nHTepnpeTaumein Takoro
NCKYCCTBa KaK CHVDXKEHWE WIN MOHMXKe-
Hve. Kaxxgoe MosIBNEHMU HOBOMO MOA-
Xofa K MOHMMato ponn MCKyCcCTBa Bceraa
BCTPEYanocb Kak MOHWXKEHNe, [axe
Bynbrapmsauusi. Ho Bpemsi nokasbiBaer,
YTO 3TO B MTOre ObINO camow ageksaT-
HOW peakumen Ha npoucxogswme Torga
B obuecTtBe npouecchl. [Mostomy 4
AymMar He Hafo HMKOro HWKyda MOAHU-
MaTb, HY>KHO NPOCTO NPOJOIKaTh UCKaTb
camble agekBaTHble (DOPMbl peakumn B
WCKYCCTBE Ha CErOOHSILUHIO XU3Hb B
obuwectBe. [lotom, paboTta uckyccTBa
3TO HEe AMaror B KNacCM4eckoM CMbICHIE,
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you have to think in arguments and
apply the technique of discussion, in
this sense, nobody directly starts a dia-
logue, there is an expression of your
own point of view and a development
of art forms, and then a public reac-
tion to this.

As Western scholars, we are con-
fronted with a variety of method-
ological problems and questions,
including the question of the legiti-
macy of studying a Russian phe-
nomenon, concerning the Russian
Orthodox Church, by scholars who
are neither Russian nor Orthodox.
However, during research on the
Pussy Riot phenomenon (apologies
for this objectification), we found
the cultural, philosophical, musical
and poetical boundaries of Pussy Riot
discourse to be very blurred, some-
times explicitly and intentionally,
sometimes implicitly and, most likely,
unconsciously. This is already indi-
cated in the name. In this regard, two
questions, firstly: “What’s in a name?’,
that is, why not a Russian name for
the group? What is behind this, bash-
fulness, attracting global attention,
or something else? And, secondly,
do you think there are exclusively
national or denominational phenom-
ena in today’s world?

The group’s name is connected with
the historical context of the feminist
movement in the second half of the
twentieth century. It incorporates
the features of the second wave of
feminism, which happened mainly in
Europe and America in the 70s, and
partly in the 90s. The group was cre-
ated in the context of the third wave
of the feminist movement, which
inherits from the second wave and
remakes its achievements and ideas.
Therefore, this name.
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r4e HYXHO MbICIIUTb aprymMeHTamu W
NMPUMEHSITb TEXHUKY criopa, B 3TOM CMbl-
cre HanpsiMylo HUKTO Auarnor He ycTa-
HaBnNMBaeT, MNPOVUCXOOAUT BblpaXeHue
CBOEI TOYKW 3PEHUS U pasBUTME Xydo-
)KeCTBEHHbIX hopmM, a ganblue peakums
obLlecTBa Ha aTo.

Kak 3anadHble y4eHble, Mbl CMariKu-
gaemMmcsi C pasfiuyHbIMU Memooosioau-
yeckumu rpobriemMamu U 8onpocamu,
cpedu KomopbiX 80MPOC O sie2UmuMHO-
CMu U3y4YeHUs1 POCCULCKO20 ¢heHOMeHa,
Kacaroujezocsi Pycckoli [NpasocnasHol
Llepksu, y4eHbIMU, He SenstouWUMUCS
HU PYyCcCKUMU, HU rpaeocrasHbiMu. Ho,
80 8peMs U3y4YeHusi heHomeHa Pussy
Riot (ussuHume 3a 3amo o06beKkmueupPO-
8aHue), Mbl OBHapyXXusuU, 4YmMo Kysbmyp-
Hble, ¢buriocopckue, My3biKarbHble, U
rnoamuyeckue epaHuubi duckypca Pussy
Riot o4eHb cuslbHO pa3Mbimbi, UHo20a
SKCMAUYUMHO U HaMEepeHHO, UuHoz20a
HESIBHO U, CKOpee 8Ce20, HEOCO3HaHHO.
Omo 3adaHo yxe Ha3zeaHueM. B cessu
c amum d8a 80rpoca; «4mo 8 UMEHU?»,
m.e. rio4eMy He pycckoe Ha3eaHue Ons
epynnbi? Ymo 3a amum, cmbIiOnueocmab,
npuerieyeHue  enobanbHO20  BHUMa-
HuUsi, uru 4mo-mo Opyaoe? U, emopoe,
cywecmsyem iU, 1o eaweMy MHEHUIO,
8 COBPEMEHHOM MUPE 3KCKITHO3UBHO
HayuoHarsbHble Uuriu OeHOMUHAaUUOHHbIe
¢peHoMeHbI?

VMs1 rpynnbl CBA3AaHO C MCTOPUYECKUM
KOHTEKCTOM  (PEMUHUCTCKOrO  OBUXKe-
Hua Bo BTOpow nonosuHe 20-Beka. B
HEM 3arnoXeHbl YepTbl BTOPOMW BOMHbI
demnHmM3ma, KoTopas npoxoawna, B
OCHOBHOM, B Amepuke un B EBpone B
70-x rogax, 4YactmyHo B 90-x. pynna
Oblna co3gaHa B pamkax TpeTbel BOSHbI
hEMUHNCTCKOrO  ABWXKEHUS, KOTOpoe
HacnegyeT BTOPYK BOMHY U nepepaba-
TbiBAeT ee JOCTxeHus n ungen. los-
TOMY Takoe Ha3BaHue.
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Some gender related questions

Have you received any letters sup-
porting or criticising your actions and
the performance of Punk Prayer from
Orthodox women? If so, what has
been the nature of the response from
Orthodox women? Did that response
(positive or negative) influence the
way you yourself evaluate your action
and its forms in retrospect?

Yes, | received several letters in the
Detention Unit. The support was
emotional, one could feel that these
people wanted to do something to
help and to support us. In general, the
support was purely human, which, of
course, was very nice. |, personally, did
not receive any negative reactions.
Evidently they did not dare or did not
want to write, after all, that requires
spending time and energy.

To write a letter to the Detention
Unit is, of course, more difficult than
to write a comment on the Internet.

In principle, the letters had no
impact on my assessment of the
group’s activities, but while sitting in
the Detention Unit they, of course,
helped [me] not to be upset by what
was said on television in April 2012,
about how all Orthodox people were
allegedly terribly outraged by our act.
In this way, | received yet further con-
firmation that all that is simply false.

Pussy Riot is a feminist group. How
primary are aspects of feminism in
relation to, for example, the politi-
cal and socio-religious protest of the
group?

Feminism itself has emerged as a
socio-political movement, and remains
thus today. Therefore, it cannot be
separated from politics and the social
issues of the society.

No religious context was ever cre-
ated for the band by its members;

Religion and Gender vol. 4, no. 2 (2014), pp. 221-233

Tenepb HECKONbLKO BONPOCOB
reHaepHoro HanpasBneHus

lMonyyunu nu 8wl Kakue-nubo nucbma
no0depKKU Uu KpUmMuKu eawux deticm-
8uli U naHK-morebHa om rpasocagHbIX
XeHWUH? Ecnu mak, mo, kakoea rnpu-
poda peakyul npasocria8HbIX XeHUWUH?
W noenusnu nu amu  (Monoxumersib-
Hble unu ompuyamersbHble) peakyuu
Ha eawy pPempoCreKkmuBHy OUEHKY
sawiux akyuti u ux ¢popmbi?

[a, a nonyyana HeCKONbKO nMceMm B
CUB0. Mopaepxka Gbina smoumnoHanb-
HOW, 4YyBCTBOBanocCb, 4YTO 9TU JIoan
XOTAT HAM Kak-TO MOMOYb M nogaepxarhb.
B o6wem, nogaeprkka bbina YncTo yeno-
BEYECKOW, YTO, KOHEYHO, ObINo OYeHb
NpUATHO. HeraTuMBHLIX peakumMn NMYHO
s He nonyyana. Bugumo, He pelsanucb
UNN He XOTenu nNucaTb, BCe-TakM Ha 3TO
HY>XHO NOTPaTUTb CUMbl U BPEMS.

Hanncatb nmucbmo B CU30O Beob
CNnoXHee, YeM HanucaTb KOMMeHTapui
B ceTu VIHTepHeT.

B npuHUune, nucbMa H1KaK He NOBMNK-
AN Ha MOK OLEHKY [AeATenbHOCTU
rpynnbl, HO OHWU, KOHEYHO Xe, MOMOrMn
He paccTpamBatbes, cuga B CU30,
n3-3a TOro, YTO rOBOPUIIOCH C 3KPaAHOB
TenesmnsopoB B anpene 2012, o Tom,
4YTO BCEe NpaBOCNaBHble SKOObI >XYTKO
BO3MYLLEHbl HALUM MOCTynkom. Tak, 4
nonyvana ewe OgHO MNOATBEpXOEeHue,
4YTO BCE 3TO NMPOCTO JIOXb.

Pussy Riot - ¢hemuHucmckas epynna.
Hackornbko rnepguyHbl acriekmsl ¢hemu-
HU3Ma MO0 OMHOWEHUI, Harpumep, K
rnonumu4yecKkoMy U couyuarsnbHo-penuau-
O3HOMY ripomecmy 2pynrbl?

deMnHM3M cam Mo cebe BO3HUK Kak
coumanbHO-NMONNTUYECcKoe ABMKEHNE U
TakoBbIM ocTaeTcs u cendac. Noatomy
€ro HeBO3MOXHO OTAENUTb OT MOMUTUKN
N coumanbHbIX BONPOCOB 0bLLecTBa.
PenurnosHoro KoHTekcTa y camou
rpynnbl  yyacTHULUAMW  HUKOrga He
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outsiders started to ascribe it to the
group only after the performance at
the Cathedral of Christ the Saviour.

Had you ever read the works of any
Western Christian feminist theolo-
gians (specifically theologians, not
feminist thinkers in general)?

No, | have not.

The woman on the ambo became the
symbol of the new role of women
in the Orthodox Church. What kind
of attitude would you like to see in
the Russian Church towards women?
What role could a woman play in the
Russian Church?

| would want a respectful attitude both
towards women and towards men.

The problem, of course, lies in the
strict hierarchy which remains in the
church.

The quite unpleasant context of
the ROC Moscow Patriarchate (MP) is
also added here. The activities of this
organisation in general look awful.

For example, MP now builds neigh-
bourhood churches in every district in
Moscow, using the Moscow city bud-
get, cutting down trees planted by
Muscovites, or removing children’s
playgrounds. Muscovites protest and
ask that kindergartens and schools be
built with Moscow budget funds, not
modern replicas without any value.
Patriarch Kirill just shrugs and calls
the opinion of Muscovites ‘worth-
less provocation’. Mayor Sobyanin
schemes with him and continues to
ignore the opinion of the Muscovites.
| would like to see the Moscow Patri-
archate just show some respect for
the opinions of individuals and the
society in which it exists, regardless
of whether they are believers or not.
Thus far one sees only grasping busi-
ness on the part of the MP, mixed with
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C0371aBanoch, ero Hayanu nNpunucbIBaTh
CTOPOHHWE HabnogaTenn TonbKo nocne
BbicTynnenns B XXC.

Yumanu nu ebl Kakue-nubo npous-
8edeHuUsi  3analHbIX  XPUCMUAHCKUX
gemuHuUcmckux 6020c10808 (UMEHHO
6020cr10808, a He heMUHUCMCKUX
Mbicriumerneu 8 yerom)?

Hert, He yuTana.

)KeHuwuHa Ha ameoHe cmara CuUMBOsIOM
HOB0U )XeHCKOU pOosu 8 rpasoc/iagHOM
xpame. Kakoe omHoOWeHUE K XeHUjuHe
8bl bbI Xomernu sudemb 8 pycckol yep-
Kkeu? Kakyto posib XXeHWuHa moana bbi
uepamb 8 pycckol uepkeu?

MHe Obl XOTenocb YyBaXWTEMbHO OTHO-

LUEHMS M K XKEHLUMHAM, U K MY>XYMHaM.
Mpobnema, KOHEYHO, B XKECTKOM

nepapxmu, KoTopas ocTanach B LIEPKBM.

30ecb elwe pobaBnseTcs COBCEM
HenpuaTHbIN KoHTeKcT PI1L, mockoBckom
natpuapxumn (MI). JesatenbHOCTb 3Tow
opraHm3aumm BoobLue CMOTPUTCS OUKO.

Hanpumep, cenvac MI1 B kaxgowm
panioHe MoOCKBbI NMONb3ysiCb GHOKETOM
MockBbl, CTPOWUT  LIEPKBU-OOHOHEBKM,
Bblpybasi MOCaXeHHble  MOCKBMYaMMU
aepesbs unu ybupas getckue nno-
Wwaaku. MockBu4m NpoTecTyoT U NpocAT
CTPOUTb Ha MOCKOBCKWUWA OrogxeT Oet-
CKue cafbl W LUKOMbl, @ HEe HOBOAEMHI,
KOTOpble HEe HeCYT HUKAKOW LEHHOCTW.
MaTtpnapx Kupunn npocto oTmaxuBea-
€TCsl M Ha3blBaeT MHEHWEe MOCKBUYEN
«Mernkon nposokauneny. Map Cobs-
HWH eMy MPUTBOPCTBYET U MpoJomKaeTt
WUFHOPUPOBaTb  MHEHME  MOCKBUYEN.
MHe 6bl xoTenocb, YToObl MOCKOBCKas
naTpmapxms XoTb Kak-TO yBakana MHe-
HMe rpaxgaH u obuecTBa, B KOTOPOW
OHa CyLlecTByeT, B HE3aBUCUMOCTU OT
TOrO, SIBMSIKOTCS OHW BEPYHOLUMMK WIN
HeT. Noka co cTopoHbl M BUAEH TONBKO
an4yHbI OM3HEC, CMeLLaHHbIN C HE3aKOH-
HOCTbIO MCMONb30BaHUA PaXkgaHCKOro
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illegal use of the civic budget and a
boorish attitude towards civil society.

As regards the role of women in
the church itself, it seems to me that
it should not differ from their role in
civil, that is, secular, society. A woman
should not be perceived as a person
who has always to obey someone, to
do or not to do something, basically,
as a person who owes something to
someone all the time. Even in civil
society not everything is OK with gen-
der rights for women, but still, owing
to the huge efforts of the left-wing
feminist movement the position of
women in Russian society has greatly
improved compared to past centuries.
And if some of these achievements
were brought into the Russian Ortho-
dox Church, this would already be
great progress.

A few theological and political
questions

What would dialogue between the
Church and contemporary artists be
like in an ideal world? What would
be the dream attitude of the Church
towards the protest movement?

It seems to me that the issue is not
really dialogue, but the basic attitude
towards the individual person which
the ROC is now promoting. It feels as if
the Russian Orthodox Church, particu-
larly the Russian Orthodox Church of
the Moscow Patriarchate, thinks that
only the head of this organisation may
be a human being and a personality, all
the rest cannot be accepted in similar
fashion, since it would signify equality
with that same patriarch, which, as |
understand it, contradicts the current
principles of the Orthodox Church. As
long as such an attitude holds, there
will be no adequate attitude towards
art and the protest movement.
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GroKETa N XaMCKOe OTHOLLUEHWE K rpa-
XOaHcKkomy obuiecTsy.

UTo KacaeTcsi ponvM KEHLUHbl B
CaMoV LEPKBU, MHE KaXKeTCsl, OHa He
[OOIMKHa OTNnYaTbCst OT ee ponu B rpa-
XOaHCKOM, T.e. CBETCKOM oObLiecTBse.
YKeHLMHa He JormKkHa BOCNPUHUMATLCS
Kak YenoBek, KOTOpbIi BCe BpPeMsi [Of-
XEH KOMY-TO MOOYMHSITBCS, YTO-TO
Jenartb, a YTo-TO He Jenatb, B obLiem
KOMY-TO 4€ero-to BCe BpPEMSI [OOJIKEH.
Haxe B rpakgaHCKOM 0ObLLECTBE Y KeH-
LWMH He BCe B nopsigke C reHaepHbIMU
npaBamu, HO BCE PaBHO, OFPOMHbLIMU
ycunusaMm oeMmMHUCTCKOTO F1EBOMO ABU-
KEHMS1 MPOU3OLLIIO CUMbHOE Ynyulle-
HME MOMOXEHUS XKEHLUUH B POCCUACKOM
obLLecTBe NO CPaBHEHMUIO C NPOLLMbIMU
Bekamu. M ecnu Bbl yacTb 3TUX JOCTU-
XeHul 6bina nepeHeceHa B PrIL, ato
ObIn1 Gbl y>xe BONbLLON Nporpecc.

N, HeckonbKko 60rocnoBCKUX
M NOSIUTUYECKUX BOMPOCOB

Kakum e udeane moe bbi 6bimb Ouarnoa
MexX0y UepKosbl U COBPEMEHHbLIMU
xyooxHukamu? O KakoM OMHOWeHUU
UEpKsU K rpomecmHoOMYy OBUXEHUIO
MOXHO bb1r10 661 Medmamsp?

MHe kaxeTcsi, 4eno He CoBceM B dua-
nore, a B W3Ha4anbHOM OTHOLLEHUMN,
KoTopoe nponaraHaupyet cenyac PIIL, k
NIMYHOCTKM YenoBeka. Takoe oLlyLeHune,
yto PIIL, ocobeHHo PIIL], mockoBckomn
naTpMapxmm CYUTaET, YTO YENTOBEKOM
N NINYHOCTBK MOXET SIBMNSATbCS TONBKO
rmaeBa 3TOM OpraHu3auuu, BCe ocTalb-
Hble HEe MOryT BOCMPUHUMATLCHA Takxke,
Tak Kak aTo 6bl 03Ha4ano 6bl paBeHCTBO
MO CPaBHEHUIO C TEM >XXe MaTpuapxom,
4YTO, KaK si MOHMMal, NpOTUBOPEYUT
cerogHsawHuMm npuHuyunam PIIL. Moka
Takoe OTHoLleHne ByaeT ocTaBaTbCs B
curne, HWKaKoro ageKkBaTHOro OTHOLLe-
HWSI K UCKYCCTBY M MPOTECTHOMY [BUXE-
HUIO He Byaer.
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What most surprised you about the
responses to Punk Prayer among believ-
ers?

| was surprised by the negative reac-
tions that | saw online, in truth | am
not sure that these are believers; at
least, they called themselves so.

Here the inability to navigate
through the different sources of
information was surprising, believing
everything that is said on television,
or what this Kirill Gundyaev and other
‘authoritative’ people are saying, and
not trying to understand the informa-
tion with the help of logic and com-
mon sense, but with fear and hatred.

Your performance at Christ the Sav-
jour Cathedral has become a litmus
paper, revealing an entire spectrum
of tensions in Russian society: social,
political, religious, [and related to]
worldview. In what respect do you see
this litmus-paper effect as a prolepsis
of (in other words, as anticipating) the
litmus paper effect of current devel-
opments in Ukraine?

Our action has nothing to do with
the events in Ukraine. | do not think
that it is worth somehow connecting
the two entirely different phenom-
ena. It is better to consider the events
in Ukraine as events in Ukraine, since
as you know there were many causes
of their own there: the corruption
of the Ukrainian authorities, tension
between speakers of different lan-
guages, and so on. These causes have
nothing to do with the group PR.

Your attitude to current events in
Ukraine, and in your opinion, is some-
thing like this is possible in Russia?

In Russia, sometimes everything is pos-
sible, but | and all my acquaintances
feel as if, in our country, the screws are
being strongly tightened. On television,
Russians are being specially set against
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Ymo ydusurio sac 6orbuie 8cezo 8 peak-
UUSTX 8epyroWUX Ha NaHK-MoriebeH?

YOVMBWAWM HEraTuBHbIE peakumun, KOTO-
pble s Bugena B CeTu, A, npaega, He
yBEpeHa, YTO 3TO BepyLlme, No Kpawm-
Hel Mepe, OHU cebs Tak HasbiBanw.

34ecb yaMBUINO HEYMEHWe OpUEHTU-
poBaTbCH B pa3HbIX MCTOYHUKAX MHAOP-
Mauun, BEpUTb BCEMY, YTO FOBOPAT MO
TEeneBn3opy UM BCEMY YTO rOBOPUT TOT
xe Kupunn lyHoseB v gpyrue «aBTo-
pUTETHbIE» MIOAN W HE MblTaTbCs paso-
OGpatbca B MHGOPMaLMM C MOMOLLbIO
MNOTVKM 1 30paBoro CMbICIa, a He cTpa-
XOB 1 HEHABUCTW.

Bawa akuus e XXC cmana nakmy-
coeoll bymaeol, ebisgeuswel yernbil
CrieKmp HarnpsikeHUl 8 pPOCCUUCKOM
obwecmse: obuwecmeeHHbIX, Moumu-
YecKUX, peruauo3HbiX, MUPOBO3PEHYE-
CKuX. B kakoM omHoweHuu 8kl sudume
amom aghghekm nakmycoeol bymazu
Kak riposiericuc (m.e. npedsocxuujeHue)
aghbgbekma nakmycoeoli bymasu MmekKy-
wux cobbimuti 8 YkpauHe?

Hawa akuus HMKak He cBsidaHa ¢ CoObl-
TMaMun B YkpauHe. He gymato, 4to ABa
COBEPLUEHHO pasHbiX heHOMeHa CToUT
Kak-To cBsA3biBaTb. Jlydwe paccmartpu-
BaTb COObITUST B YKpaumHe Kak coObl-
TS B YKpavHe, Beb TaM ObiNio MHOro
CBOUX MPUYMH: KOPPYNUMS YKPaANUHCKOW
BMacTW, HanpshKEHHOCTb MeXAy HOCU-
Tenammn pasHbix A3bikoB U T.4. K rpynne
[P 3T NpUMYMHbI HMKAKOrO OTHOLLEHUSA
He UMEIOT.

Bawe omHoweHue K mekywum cobbi-
musiM 8 YKpauHe U 603MOXHO J1U, Ha 8all
8321510, Heumo rnodobHoe 8 Poccuu?

B Poccumn nHorga Bce BO3MOXHO, HO Cen-
yac s 1 BCE MOV 3HAKOMble YyBCTBYEM,
YTO Yy Hac B CTpaHe CWUIbHO 3aKpy4u-
BaloTCca ravku. 1o Tenesmsopy cneuu-
anbHO HacTpauBatOT POCCUSH MPOTUB
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Ukrainians and frightened with war
against who knows whom, while laws
which are very dangerous for society
are being quietly passed. For example,
the law on meetings, which violates
the Constitution of the Russian Federa-
tion, in essence now bans people from
coming out to [protest] meetings under
threat of criminal prosecution. Or the
limitation of anonymity on the inter-
net. And of course, the law that forbids
LGBT-propaganda, which has already
been widely discussed in the West.

As regards events in Ukraine, what
is actually happening there is visible
only to the Ukrainians themselves. | do
not know who is really provoking the
continuation of the war, but | would
like to wish the Ukrainians the swift-
est cessation of hostilities and restora-
tion of peaceful life, which I'm sure all
thinking people want. But it seriously
worries me that, in our country, an
entirely real harassment of Ukrainians
is unfolding; they are called all man-
ner of names here, as a result, a new
wave of nationalism is emerging. | see
this with my own eyes and, of course,
all this greatly disturbs me.

Yet again, it is surprising how adult
people so easily believe all the lies and
dirt that comes from the Russian tele-
vision screens about the inhabitants
of Ukraine.

Do you see a connection between your
Punk Prayer and the prayers of the
protesters on Maidan? Their prayers
were much more traditional. Still,
might there be something in pray-
ing itself as a performative or ecstatic
act that transcends (goes beyond the
boundaries of) political power and
control? Was this intentionally incor-
porated in the Punk Prayer?

| do not see a link between the Punk
Prayers and the prayers on Maidan
because, as far as | know, they were
actually connected with real victims

Religion and Gender vol. 4, no. 2 (2014), pp. 221-233

YKpavHLEB 1 NyratoT BOMHON HEU3BECTHO
C Kem, a nog LyMOK NMPVHUMAT OYEHb
onacHble Ans obLecTsa 3akoHbl. Hanpu-
Mep, 3aKOH O MUTWHrax, HapyLualooLuii
KoHcTUTyumo P®, no cytm 3anpeato-
LM yXXe mog YrornoBHbIM Mpecnenosa-
HMEM BbIXOA JoAen Ha MUTUHIK. Unun
OrpaHUYeHne aHOHUMHOCTU B ceTu. Hy
N KOHEeYHO 3akoH o 3anpete JIFBT-npo-
naraHgbl, 0 KOTOPOM Ha 3anage rosopu-
NOCb y>Ke O4EeHb MHOTO.

Urto kacaetca cobbiTuin B YKpauHe,
TONMbKO CaMUM YKpauHUam BWAHO TO,
YTO Ha camMOM ferie Tam MPOUCXOLMT.
He 3Ha, KTO OEeNCcTBUTENbHO MPOBO-
UMpyeT NpoOorHKEHNe BOWHBLI, HO 51 Obl
no)kenana ykpanmHuam CKOpewnLiero npe-
KpalleHnsa BCeX BOEHHbIX OEeNCTBUK W
BOCCTAHOBIIEHUS MUPHOW >XMU3HU, KOTO-
pyto 9 yBepeHa, XOTAT BCe Aymarolime
noan. Ho MeHs cunbHO 6ecnokounT, 4To
Yy Hac B CTpaHe pas3BsA3bIBAETCs camas
HacTodALWasn Tpaensi MPOTUB YKPauHLEB,
MX 30eCb Kak TONbKO He 003biBaloT, B
nTore, NPOUCXOAUT HOBasi BOSMIHA HaLu-
OHanuMaMma, s1 370 BMXKY CBOUMMU rrasamm
N BCE 3TO, KOHEYHO, CUITbHO BO3MYLLIAET.
OnaTb-TakM YOMBNSET, Kak B3pOCIible
FOAN TaK NErko BEPST BCEN JHKM U Fpsiaun,
KoTopas MAOET C POCCUMCKUX Teneskpa-
HOB MPO XuTenen YkpavHol.

Budume nu ebi ces3b Mex0Oy eawum
naHk-monebHoM u mMorumeamu rnpome-
cmyrwux Ha MatidaHe? Ux monumebi
bbiniu 2opaszdo bosiee mMpaduUUOHHBI.
Tem He meHee, Moxem Obimb ecmb
4Ymo-mo 8 camol Moriumee Kak rnepghop-
MamueHOM UJIU 3KCmamu4eckoM akme,
Yymo mpaHcueHOupyem (8biso0um 3a
epaHuybl) nonumuyeckol enacmu U
KoHmMpons? bbino nu amo uHmMeHyu-
OHHO 3a/I0XKeHO 8 rnaHK-mMornebHe?

CBa3n naHk-monebHa c MangaHoB-
CKMMM MONUTBaAMM si He BWXY, Bedb,
HaCKOINbKO $ 3Halo, OHW ObiNu Bce-
Taku CBsi3aHbl C peanbHbIMU XepTBamu
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of the conflict, with people who were
killed, this is a very different context
to the one we were dealing with.

We did not go deeply into the tradi-
tion of prayer itself. Of course, perfor-
mativity is visible in both prayer and
in all sacred rites. This is an interesting
topic. Besides, as far as | know, rites
and their performativity were well
established among the pagans, evi-
dently the Orthodox Church appropri-
ated these traditions. But | do not have
the requisite education and extensive
knowledge in the field of religion and
religious practices, | think this ques-
tion would be better posed to experts.

Nadezhda said in court that you are
not against Christianity, but for true
Christianity. What, then, is real Christi-
anity for you? What values, ideas, are
primary?

| hold left-wing atheistic views, | can-
not say that | support the view that
Christianity should have the leading
role in people’s moral life, as repre-
sentatives of the authorities love to
say in Russia now.

| think moral and morality should
be secular concepts. As | understood
it then, Nadya meant the situation,
when the ROC of the Moscow Patri-
archate simulates particular values
(love, humanity, and so on), while in
fact, other values are visible (prox-
imity to power, money, the ability to
crush with force and to lie publically).

What values should be the primary is
clearer to Christians themselves, but it
seems to me that they should not differ
from the values of secular society, that
is individual liberty, equality, a fair dis-
tribution of resources and education.

How could the Western community
help women in Russian prisons?

Frankly, 1 would like Russian soci-
ety to help women in prisons. | am
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KOHMNMKTA, C yOUTBIMU foObMU, 3TO
COBCEM [pYroil KOHTEKCT, YeM TOT, YTO

ObIn y Hac.
B camy Tpagumumio MOMUTBbI Mbl He
yrmyonsanuck.  KoHeyHo, nepdomartme-

HOCTb BUHA U B MOMNUTBE, U BO BCEX CBSA-
LLIEHHbIX 0Opsifax. ATo MHTEepecHas Tema.
K Tomy ke, Hackonbko si 3Hato, obpsiabl
N nx nepdomaTMBHOCTbL ObINM XOPOLLIO
pasBUTbl Yy SA3bIYHUKOB, BMAOMMO, MpaBo-
CraBHasi LiepKkoBb anponpuvpoBana 3T
Tpaguumn. Ho s He obnagato COOTBET-
CTBYHOLIMM OOpasoBaHMeM U GonbLUNMU
3HaHVAMU B cdepe penurum 1 penurn-
03HbIX 0OpSAOB, MHE KaXeTcsi, Takou
BOMPOC Nyyllie 3a4aBaTb creuuanmucTam.

Hadex0a ckasana Ha cyde, 4Ymo 8bl HE
npomus xpucmuaHcmea, a 3a Hacmo-
Awee xpucmuaHcmeo. Ymo Onsi eac
Hacmosiwee xpucmuaHcmeo? Kakue
ueHHocmu, udeu rnep8uYHbI?

Y MeHs neBble ate[uctuye]cTckue
B3rMsdbl, 9 HE MOry ckasaTb, YTO 5 3a
TO, YTODObI XPUCTUAHCTBO AOIMKHO UMETh
TMaBEHCTBYHOLLYIO POSib B HPaBCTBEHHOW
XM3HW NoAen, Kak cermyac y Hac B Poccun
NBST roBOpUTL NpeacTaBUTENN BAACTY.
MHe KaxeTcsi, HpPaBCTBEHHOCTb MU
Moparb AOMKHbI ObITb CBETCKUMYM MOHATU-
avun. Kak g noHsina torga, Hagsa nvena B
BMay cutyaumto, korga B P, MIMT nmutun-
PYIOTCS OOHM LIEHHOCTU (MoboBb, rymaH-
HOCTb M Ap.), @ Ha caMOM Aerne, BUOHbI
Opyrme LEeHHOCTM  (MPUOMKEHHOCTb K
BMacT, AeHbrn, yMeHue 3adaBnvBaTb
curno u nratb nybnnyHo). Kakve LeH-
HOCTV OOMKHbI OblTb MEepPBUYHbI BUOHEE
CaMVM XPUCTUAHaM, HO MHE KaXXETCS1, OHU
He [OOIDKHbl OTNMYaTLCA OT LIEHHOCTEW
CBEeTCKOro obLecTsa, 310 cBoboaa NiMYHo-
CTW, PaBEHCTBO, CnpaBeqMBoOe pacrpe-
JOeneHvie pecypcoB 1 obpasoBaHue.

Yem 661 3anadHoe coobujecmeo Moasio
MOMOYb  XXEHWUHaM 8 POCCULICKUX
mropbmax?

YecTHO roBopsi, MHe Obl XOTenochb,
4yTOObI poccuiickoe O6LLECTBO MOMOIIO
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beginning to feel sort of embarrassed
for my country, that we have this atti-
tude towards prisoners, and that we
find ourselves in a situation where
citizens and organisations of other
countries are helping us with the issue
of human rights in prisons.

Of course, the Western community
cannot practically have an impact on
our bureaucracy, corruption and the
desire of some members of the Fed-
eral Penitentiary Service to play the
swindler.

Maybe the Western community can
help Russian organisations that have
decided to engage in human rights in
prisons, because they see more clearly
what is going on in our prison system,
for example, one of the largest organ-
isations is ‘Memorial’. Maybe Western
organisations that have experience in
their own countries could share their
experiences with Russian organisations.
But one has to ask these organisations
themselves. Besides, as far as | know,
such interaction between some human
rights organisations already exists.

What are your personal plans for the
future?

Together with my acquaintances from
the feminist community, | am regis-
tering an NGO (non-governmental
organisation) — ‘the Vera Ermolayeva
Foundation for the Support of Wom-
en’s Initiatives in the field of contem-
porary art’, to help female artists in
need of support for their projects or in
case of harassment by the authorities,
as we believe that it is very important
to support the arts and artists here,
especially if they are women who
often face gender discrimination and
are simply crushed by the machismo
art scene.

And, you know, if there were no
such situation maybe we would see
now some more feminist art groups
like PR.
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KEHLMHaM B TiopbMax. MHe cTaHo-
BUTCS KaK-TO HE FIOBKO 3a CBOH CTpaHy,
YTO Yy Hac Takoe OTHOLUEHMEe K 3aksto-
YEHHbIM, M YTO HaM MPUXOAUTCH Haxo-
OUTCS B NMOMOXEHWM, KOraa rpaxaaHe u
opraHusauum Apyrmx CTpaH nomoratoT
B BOMPOCE MpaB 4ernioBeka B THOpbMax.
KoHeuHo, 3anagHoe, coobluecTso, npa-
KTMYECKN HEe MOXET MOBMUSATb Ha Hally
GrOPOKPATUIO, KOPPYMUMIO U XenaHue
MOLLEHHMYaTb CO CTOPOHblI HEKOTOPbIX
npegcrtasutenen ®CUHa.

MoxeT ObITb, 3anagHoe CcooOLEecTBO
MOXET MOMOYb POCCUICKMM OpraHu3a-
LMSIM, KOTOPbIE PELUUIUCL 3aHATLCS Mpa-
BaMM 4YerioBeka B TIOPbMax, Tak Kak UM
BMOHEE, YTO MPOUCXOAMT Y Hac B TIOPEM-
HOW cucTeme, Hanpumep, ogHa M3 caMblix
KPYMHbIX opraHu3aumin ato «Memopuany.
MoxeT ObITb, 3anagHble opraHusaumu,
NUMetoLLME ONbIT paboThbl B CBOMX CTpaHaXx,
MO Gbl NOAENUTLCS OMbITOM C POCCUIA-
CKMMW opraHu3aumsmn. Ho agech Hy»kHO
cnpaLumnBaTh y>Ke CamMu 3T opraHM3aumm,
K TOMY >k& HaCKOJbKO S 3Halto, - Takoe B3a-
UMOOENCTBUE MeEXOY HEKOTOpbIMM Mpa-
BO3aLLMTHBIMW OPraHN3aLMsIMKA YKe eCTb.

Kakue esawu nudHble rnnaHbl Ha 6ydywee?

A BmMecTe C 3HakOMbIMKM U3 emMu-
HMCTCKOrO COoO0bLLecTBa perncTpmpyem
cBoe HKO (Hekommepyeckyro opraHu-
3aumio) — «PoHO NoadepKKM >KEHCKUX
nHMUMatMB B cdepe COBPEMEHHOIO
nckycctea nveHn Bepbl Epmonaeson»
ONS NOMOLUM  XYAOXHUKaM-KEHLLUHAM,
Hy>Oalwmnmcs B peanu3aumn  CBOMX
NPOEKTOB, N [B] nogaepxke B cryvae
npecrnefoBaHns CO CTOPOHbI BRacTewn,
TaK KaK cyMTaem, YTo y Hac O4eHb BaKHO
nogaepXkvMBaTb UCKYCCTBO U XYAOXHW-
KOB, OCOBEHHO eCcnM 3TO >KEHLUWHbI,
KOTOpble YacTo CTankuBakTCs C reHaep-
HOW AUCKPUMMHALMEN N NPOCTO OKasbl-
BalOTCA 3a4aBliEHHbIMW Ha Ma4YMCTCKOW
XyO0XXeCTBEHHOM cLeHe. A Bealb ecriv Obl
He ObINO TaKoW CUTyauun, MOXET BbiTb,
Mbl Obl yBUOENU cenyac eLle HECKOMNbKO
PEMUHUCTCKMX apT-rpynn nogobHbix MNP,
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